? ^ 5 *rro*u 

?W *TT# II? II 

spf* #qif ? i^f ? ci^ (#^f)' -^F ' 3 

s^ ? i 4 lffPT: ? ^ ?^rr: u i *tt# ? 3 sny ^ i (ttt# ? ) it 

?^il ii? ii 

A form (rupa) is seen (drsya) (because) the eye (locana) (i.e. 
vision, the subtle organ of sight) is (its) seer ( drk ). But (tu) 
that (eye) is seen ( tad-drsya ) (because) the mind ( manasa ) is (its) 
seer (drk). The thoughts in the mind (dhl-vrtti-s) are seen (drsya) 
(because) the witness (sdksin) (self) is (its) seer (drk). Whereas 
(tu), (the witness-self) is not (ever) the seen (na drsyate). 

^qfafrr i ^Rk<4i)i4i cTch4 

I cM HfHId 3#f 


3 Tkd<^ mwr 


































HM’HH. 3#f ^ ¥RTcI ^ WrT I 

3R:WT g^qrnuT-^: d^RSTI-^RRH 

WcT I ^ 5KK5R-R^rT: 
McMHIcHI TOT 5^1 ^ WcT I M^K'-M 37*JT? 

HN%SN 3TOTSN RTO^ 

McddloMdi sRHTH H g fR I HT%M 

5RWRF7 ?WI Hdkdid HTWHc^-SlHRTd, 
ddfdfd ^NHH IdHdl: ^RTHH-StR-'I^R 
<41 d^id fefm: | HTT^T: ^cdH, 

^MWINI'hlHId ^msfq 

^TtdHdN-d HV4Hld HR: II 
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#Jc^I 3RT 

fM'^Pd - 

^qrfa 11 r ii 

^-#T-^-^-^-^ff^-^T: 0 0 ' ?IHT- 

f^JTft «| ^r 0 q^y II RII 

The eye (locana), which remaining the same (ekadhd), sees 
(pasyet ) the forms (rupa-s) as many and various (ndnd-vidha) due 
to differences (in the forms) such as (ddhi-bheda-tah) (the 
characteristics) blue (nlla) or yellow (pita), material (sthula) or 
subtle (mksma), short (hrasva) or long (dirgha). 

iTf^Tcf I ^qc^-^rmT: H H M 

?^f mm ^q# 

^Rk^-i ^ fc| il 14 |^L| 

3Tq^R^f 3RT 









































fiilKH W 3 -. IR II 

^RPs$ ^RRT-^fF7 ^WI<IkR^ 3#f 

3 #t^tRt - 

3TP^-TTl^J-q5% ^nq% I 

sfe-c^Fnfr ^RIlfo^lR II 

Wl- V 3TF^-iTT^f-q5% a ^ ^ q^T flfcq^gj 

^q s ^-c^nfr' 3? %?qclF£ ? \\\ II 

And ( ca ) the mind ( memos ), which remaining the same (ekadhd), 
conceives (sankaipayet) in the eye its (many and various) 
characteristics (such as) blindness (dndhya), dullness (mdndya), 
sharpness (patutm ). This ( idam) (same inquiry) should be applied 
[yojyatdm) in (the many and various characteristics of the) ears 
(srotm) (i.e. the organ of hearing), skin (tvak) (i.e. the organ of 
touch), etc. (ddi). 

I 3[T^[ UIHkmK*TTN 


^UTT^TFT^ R^-^IHkmK-±Jl^c4 TTk^l 








































*v^ *\ 

w&n 




cTT^ ?iwn^ ^m- 


-s-^ 





*W m "W^. TW ^TrT I 37cf 

<3^7 JFTCT: ?tR Wtc^f: I 3[t3r-c4»ll<9c!« =**- 
W?:- *faaR* I ^-c^-^|T-i] NINN ^ 
firop ^TO^-HW-hR^T 




r\ Cr\ 






drTClf =FTT# £ddcd-dd 

4 _j ^ |^| 

^FT: ^If^FF^tr ?¥mk ’3^ I 

fafrl: II* II 

f=Mc[: ?? "^m: ?? SRPSlI^ ifi u $U U 

^t u " ifa ^■{Id^ dw^rfcr 3 -’ uv ii 

Consciousness (titi), which is but one (ekadhd), illumines 
(bhasayati) (the many and various thoughts) such as (m evam adi) 
desire (kama), intension ( sarikalpa ), doubt (sandeha), trust (sraddha) 
and dis-trust ( a-smddhd ), resolve ( dhrti) and its opposite ( itam) 
(i.e. indecision), shame ( hn ), understanding (dhi) and fear (bhi). 

'bid fid I ^r^MI£^dldNdld.dHI<{ld^3j§ : fd 
H 1^1 Id Id. HK-H< 3-1 KIN did. ^FT: dfd}: 
MMIdcKI ^TS^I ^^JId#fldfKTcf dd 


Kd 3dTddFdd *F]ffald. 





























McT: ^OT M\WA\r\ | 

N+K+K'JIHNIr^ ^^n^S^^cT-M+K|^q 

W* ldM+KH-d>IM+^W M*ttNdlld II 
V II 

Skj^-Wd^Tb^Wd ^rf^^JTFIT: FRT: WA 
■HlIKkl 3TRTfRT ^qr^T T^= 

s^R Nr^-cHI^I+K'JlMcIfSJF^f: ^f: ^IRJ 
T^R: ^lri|R-H< ^Sfq ^fejkRTd: 

^[RJ r^TT^ ITOTRRFR^WT 
M+KWMWI: RR: 3 ^ ^TT^R 3TSR: 



fcMHKTb-SRT : 

Wi * 3 ?^RT ^INcRUH ^ 1 %^ 


^fqfrr - 

HiTp «U*-di)<^N JTf^qifrfST STCHJ 

f^TT IIH II 

(fofa:) H ^r I IT SFc^fcl I IT qifcr I TO, y IT 
(qifcT) i *src furrier i m f^n n 

This (esa) (consciousness) (according to scripture) is neither 
born (na udeti ), nor dies {na astam eti). It neither increases ( na 
vrddhi ), nor decreases ( na ksaya). It is self (smyam) luminous 
( vibhati ), and ( atha ), without (vino) (any Other) means ( sddhana ), 
illumines ( bhasayet ) (all) else {anya- s). 

HlddlH I ^ wm 

feswp Flcf: 3TSjf^ ^tT^^JTT McT 

WpTcT - q^TcTI Mrf: STfJTTT^- 

5^4^ WWP^ *T it ic'-WJd 
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3 kcT MdKI *T MIHIId I 
3#^-qR0TOT ^ d 
snatfrTI TOT TO i<+V-lcdld, ^rdd-di 


r\ fN r\ *\ 


r\ 


r\ *\ 


^||c|ci|N^IK+llfdrdHd M+Kkd^lldcdd 

TdTTOd I d 1 fd^MIkdrd dfdlM^Kcdd HW^ 


3 TOdcdTdJ fdd= ^MM^Kifedcd ^TTO 


r\_*\ *\ 


TO RdTdfTd I 




r\ r\ 

RTcT: 


TO^T 


Mdd*lkd<kR4TOT 


TOM+I*ldldl 


ddT 


^N<M^kd+TOVmi*IM-d<Hd fcMIdKTblkl 
3#ITO TOINdd-kiH M^NdJ TO 

dkddddlid Wi TO TOTT TOTd TddTTd fid 
?p: I TOd^TO 1TTTO MnV'M 4^ Id'id+cd Id^ 
TO 3^dld£d ^TTOJ 37^-MrddNMdl q^T 



f\r\ 


_TN 


*\ *\ 


Hid: WWW 


M+ttldlHcdld, ^ ^MM^kifed d W dd^ 


H^lkd'M<M#d 


d ddTd ddT 


^Hd>kddmdiS?[dTTd: | q^T HTd= 


r\ 


r\ r\ 


q^HNN+Kifedl qdlRTkcKdH#d H^ldK^- 


*\ 


cK-rdddKH+rdld, dlfd diNl ddT 3TfdTTd: ^dd 


ddldWT V-cld'y+l^ldMrdl^qfdldW+K'lfedrdld, 




*\ 


rv^N 


*\ 


r\ r\ *\ 


*\ <^\ 


=d ^HcRcM^H wmr{ dTd Hd: *l^ddSN 


*\ 


r\_T* fN 


£rk-ldd d 1 ^V-kdH, PW, ddTdd ddld I 


"31SS 5 ^ 3T^d SJR 3Rd d^J 37Rfnd Rfn^” "d 


*\ 


*\ 


*\ *\ 


*\ 


m Zm dSdd^d ^d: SJTdR ^JdTd^d 


dH^T: d %ld: TdfTdR MdHWI:" ?HTT^- 


*\ C\ 


*\ 


*\c 


*\ r\ 


^Idd^llH 3Hdd 3R: dlrMd'JI MldMItld Hd I 
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3R: MM J -I -3T^T:^n^q 


3 ^r^cTM: M: 

£tW*R 3 R: HR: ^ ^ 3 U ?cWR 

37 RWf: ||H II 

^ Ifl*c 4 WOT ^TTVT fc^rfRJ 

3R 3 RR: ^c^tP^I 3R: pwa: ?R %5?R 

?R: I WTTOrP-^nVT: ^ 3R HR3HR 


*\ Cr\ *\ 


WJSHR^cIFR 3 ^: WTW^McHUH TOJT- 


r\ c *\ 


WJSHR^ ^T# HR: H%H fH 


3 R: 


Mc^llcHI fZ^SJs *cMlR*KMIH, 


c c r\ 


fNC 


q'CTwnwTFR?!^ ri qg mi 3^^ 

3Rcf:ch<U|^| £tWHN ^ WR RR^c%T 


11 



s^cTT, R ft f^Il?: s^cTT "R ft ^kT” 

^TcT l i<l'J|cHHId x ^ I cTSJT ^ cR^f *RTR: HNM'ild 
3kRT ’^frPTOJT ^^IKN^W^f 

HHR: ZTWM dFT 3R^I<WMHIdJ 
3WHRT R W W- 3TO^: 3^tRh: 3TN ^ 
TOT I W 3^TTT^: | 3^TS1R7 ^[TT? 

IRTORT^ R TOT I StCTWT 

3^:^rr-ff?^n%nTT: 3W: 3#f 3^V-||Rr^ 

*wRr MMr^KHNId, dl^cH^H^-l srfq 
*RTrIJ cTcT: ^ fHRTcTOl^R- 

d<kddmHIHN SMRTM^R^: 
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HIHTR^lRiNldcdd ^RT^m: RT^R 
MPrlMl'il^Mrcllfidcll^l m- cTTvRRWRR cRR 

C\ 

SRfet^g $IRR 3RFTFR TORcT I ^ RTCRRT 

mm- ^~ 

•H 4 M 4-1 it IH H cd IK 4- H N 3MTTIFT^ RfT^ fR 
3W+<iMH, 3TRRRR SRT^RR-MId^fod- 
3TR3NRm-RR5M- 3T^R *RTSR ^R: 

RRfd: fdlRPd 3RRRT RR5RT dRd^Wlfd - 

Rl-^iNl^ldl ftr *IH f^RT f^TcTT I 

R-^UffcRRT ^:WI#ft 11$ II 
fassra&tEr: (ftrq i 4)f: l? i ferai” I 

RIffc[: u Fqi^l ? 3FrI:^ir-^fW ? 11$ II 

Due to the presence (avesa) of the ’reflection’ of consciousness 
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( cit-chaya ) there is the light ( bhana ) (of intelligence) in the mind 
(| buddhi ). The mind (dhi) is (sthita) two-fold ( dvidha ). The one 
(eka) (aspect) is the I-notion ( ahan-kHi ) and the other (anya) is 
(syat) in the form of (the rest of) the internal organ (of 
thinking) ( antah-kamna-nipin ). 

H^5RR I fWldl^ldl *TR 'Md'^llRdd, 

3R §R- 

3^R I 3TR:R'JN-d 

«h<fw^ l R^FdH<ftl: 3RfR^TRd 3^R I ^1- 

37R: 

-dRT-^RR Rp I cR ^NIK+< U IN^RT 37R:- 
+R| c c||^37R:^RT pRT I 3RR Rr^RR^R: | 
Bh»0WI McHklMHHJ cRRT: 3^: 3RRRT: | 
del: RRRRR I dRTT *IH R7RJ 7R*RRT 
3RRR 3TR 3 rRr%RR^R; |R: RR- 

RRTR R3RJ fen | 
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srawiii Rrn%-?#^t 

^pwi RsjcTT f^RTt ?TT \ft: Tg’OT qcf TR2RTT I cRT: 
^ q^r vft: ^<J)fr|i}|c<c|M-ct 5C |^| 3R=qi 

vft: TRT^Kdkdl 3RI:-W#ft **TT4J 

+IHKW *M<W ^ WP 3^:^rr-MKU||H- 
RWfTT qWI^M^KN-dK^^, 3^:3^-^^ 
Bkd+jdrdld, ifeHrTWf 3^R-i^HT 

q^f ^d*{drdld, lfrP^-lTTT-^^fT-3TH^:-5q- 
cdldRxhkd :^JT-3^+KkrHfd 
Skidded IdJ Nc+H^cTT |%: WM+Kl^lRuil 
s^Mwy-^d-dd fifedi^K-ikT -.w^n^-^i- 
^iicH^-^W^dcfra-^W^R-^T q^RT^RTT 
^fR: 11^ II 
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^ dHWN^dd.dKIc^ldJ d^ flN<HWI^K'J| 
dKIc^ld^vilSN %: -Iddcd Ml^lRr^l^. - 
^WI^ e hK^t\«W 

d^+K-dKIr^ld^^dddl^ IldJI^ II 

^ ‘ *RP^ u I %:■ ' d^+K- 

dKI<+4|l<0 ? ^dddlHy SFTI^II^ II 

The (mistaken) identity ( aikya ) of the I-notion (ahah-kam) (i.e. 
the ’is-notion f ) with the reflection ( chaya) (of consciousness in 
the mind) (from which the entire mind itself is subsequently 
taken as sentient) is considered ( mata) like (-vat) (the identity 
of iron and fire in) a red-hot (tapta) iron-ball (ayas-pinda) (where 
the naturally cool, dark iron appears hot and luminous, and, 
mutually, the shapeless, weightless heat and light of the 
element fir e/agni appears in the shape of and as the weight of 
the iron ball). (Similarly) the body (deha) is (mistakenly) 
assumed sentient (cetanatd agat) from the taking of the nature of 
each Other (tad-atymya) by that (tad) I-notion (ahan-kam) (passing 
on the characteristic of sentiency of the reflection of 
consciousness to the body). 

tmjri I tfWUicbK.4): 
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Ru^'dL cTstf c!TOT:N<TO^ 


3itw i w ?gp% "3mm:" "^to" #r 


*\ 


fiWM cRT ^I'dKH TO "31^:" "^f 


f^MI" # 3 T^R-fc|^tK-i| 3 ^TOy- 

R fJWWTO TO: I 
d^KdKIr^ld. N^NI-TOTH 3 #TTR<JT 
dKIrJ-illr^HTS^R: 3TToRT m TO TOT ^TOT 
W- cRTriTT I TOT TO: dl<lc^HJ frW I 

TOTR^: ^^Kl< TO TOTOTO %TOT TOR 

51 M cRR *TR : ^cHcTT cTT fTR-^R^RcTT SFTl^ 
Ml^lRcTOT: I TOIT TOT WH: TOR- 

TOT: WSW^ 3 TTTOTO fTO^TOTT ^TOTTTOT: ’R 
THdkd<: f 2 *ST: ST^-TOTTO TO# TO 
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37i+KII<-72j?%-Mi|Vdd N W 

37lcd^4W f^rf 1RT >7R: | vs 


d^ <7=7 371+RF7 N^WK1I«7T dl<lc^ TTTd ”371 
WTTTd" "371 ^PTTF7” Scdll: 37^-RT^T^ 
IFs^J: 37F7 dKIrM 37feT ^KdNli 




r\ 


^d-TWf-TTf’d- 


^TldWdTdT^ dlc-HIdi ^ ^-^KkNddrdld, 


37^n^TO7: ^IRRRl, "d^Sl" ”57111)77Si" 


*\ 




"^u\tir\ 5 WX ^rdlRdd, ”371 


”371 ”^r^K' fTcf % 

37lfd7d d^dT 117% f^HWcdld, ^ fT^T- 
d|d|rJ-i|J-dlN <ldl<lc^ 37^7^7^!^ ^ d 

1 RT 371 + K'W 7 -l‘d-o^|-^J 7 
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dldlH-’M'HI ^frTT ?#7TcT - 

dKlc*4 FWN^lRlI^: I 
^ snfer-sp^ Wti jcti^ik ii 

31I*ERFf ? dl<k«-F 
? ^ (ifcT) ftfavF ^rn^(*RfrT) IK II 

The taking of the nature of each other ( tdd-atymya ) of the I- 
notion (i.e. the ’is-notion’) with the reflection of 
consciousness ( cit-chRya ), the body (deha) and the witness-self 
(saksin) is of three kinds (tri-vidha) — (with the reflection of 
consciousness) it’s spontaneous ( saha-ja ), (with the physical 
body) it’s due to karma ( karma-ja ) and (with the witness-self, the 
true I,) it’s due to error ( bhranti-janya ), respectively ( kramat). 

3M*|<Mh I ^TcT Srf^JlFT ^ 4 ’ 

Rh^wfti'HiRiPrs wwt ^ ^ 

TOR r\\d\ri-M #4: 

cM dKIc^Wi ^r^TTR ^TFTTR ^RTd 1 

^TcT 3T TO:) I ^ dKIH-ij 
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3W: 3#f 'icMkRH 

^TcT fl^lHc^dd I ^#3T 3 ^^'J||^km| ^7 
^ ^dl<lc^ ^ 3T^-cdld<+l*7T ^Tm#^- 
Pf ^fcT I 5ljPdvH«^H, 

3#mH-W4TrTWH 5ITT^-*KHMd I 3#SR- 
WW: dxlKIrJ-ij ^ 37^11|Md-ddld->7R%7 
#T «TRT-'d^Wc^^ld I dl<lc^-^T- 

3M^f Wl: I 3^R-Hn%W: dldlH-dH, 3#^R- 
^JTr^-3^M^-dH N l 3TNHH-W4Tr^7-lTH- 
^MdKJrdl<l *7^ 3#fHH-^mTr^7-^MIMdl'i|' 
drl^ 3#I3H-qrd lr^ 1^1 I4*MHJ W ^p’TT^FTT 
dl<IH-dHJ cWT ^ 3#fHH-^TSJTr^- 
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^WTcT I qc^ Zi&MVA T^5M-^m%m: 

q=T Mqq HKJrJ-iiqR-H 

?Trf 5Tq: IK II 

^ crif ’"^vJci^H'a:^TMq^ mi^^h;' ^ 
"^HlR<d-d: ^TTOSq^' WA q 

#Hdd^l’-d+KKdlH, 'iThcdld, 3T^R-HnVlTT: 
dKIH-dHI R^M: JTTRcT I 3TcT q^ 
^^ra-H<ld^ldM^JdirH-^WI-WSTq 3WT- 

^ncTT-^IMMd-dHcl W^d-^q- 
dl<lcJ-q^l ^MdlRlcdd dFqf TqqT^rqTd, SFqsjj 
Hdl^dNil'OT^ JOT# JTf^TTWTT^ 3WIHI'-N- 
WTTd, % H^TMq WRqq-WTTT^- 
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MtrMHMN, Mldldd 

*^-dl<lc^lklfWil: 3 TN 
dl<IH-ddi: S^-SRRPT-HKI&KI H^M= 317^ | 

^ fl^rdldd R^frT: ^#cT 


UdPMdlHIdldfP’d I^IrR'HM'W § I 

IK II 

(dKI<+^) 3 Ppjfa: J 1 #cT I 
3^* (dKIc^) ^ SOTl^PR^ \\% II 

Whereas (&*), whenever the two are connected (sambandhin sat), 
there is no (na asti ) termination (nivrtti) of the spontaneous (saha- 
ja ) (taking of the nature of each other—of the l-notion, the is- 
notion with the reflection of consciousness), (on the other 
hand) both the (latter) two (ubhe) cease ( nimrtete ) upon the 
exhaustion (ksaya) of the karma (that brought the embodiment) 
(in the case of the l-notion, the is-notion with a particular 
body) and upon (self) knowledge (pmbodha) (in the case of the I- 
notion, here the 'possessive I', with the witness-self), 
respectively (kmmnt). 


22 
































VHckvjlH | fldt: WTO^Fd^d ^ 

ddTSPTTddT: 'cirMW+W ^ ddFddT: frW I §- 
W?:- 3 Wi | df^-dRT^RR fd^-dKk^- 

3T Rh*JNl£fen4: 

dKIc^'HI ftffrl: dKr^d WTOLJ 
^4ddTdT d ddd4d I ^fH-j^5f-H<U||J| ^ 1 ^- 
dlJ 1^'^ 'dWc+H ^ddRIdT^dfd^d "371 
dH#d" fTd d^lcd'W-Wc+KN ^iRkd- 
yikd^K<^ d*I 3TN dldJrJ-d "MIH'dldNId, 
dfafd'h-WMdR:" fid JRRd Tdddd I 

^Rld.^fel dKlrJ-4 ftddd I 3M^K4^k4l ddT 

3#f ddkddT WW4 rd^d frdd: I 

3mid$R dTd Wkd-d-dHN r\\d\ci-M ftdcft 
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^ *QZm H3cRT I W(\ ^frh^l^MId, 

m<i w cm^^ r- 

mR^MI^H^MIMR^M ^ ^TTcf hR-H?H 
I ^ 

*TW 3T^-ciiRR+|«7T ^7 


3 p 7 cHr 4 ^ 5 # 7 Tcf - 


3k{«feWcWl | 

♦ rv o c 


<rqw^q<r3 WW \vp U 


^• ? %: ?? arfo 31%T:« *ltaj 

g^Rj^rm^:« ^f: ?? | flcf: (fofOT:) 3 ^WK- 

(^ ll?° || 

When the I-notion (ahah-kara) (i.e. the ’is-notion f ) dissolves 
(laya) in deep sleep ( supti ), the body (deha) also (api) becomes 
(bhavet) insentient (a-cetana) (and insensible). The half (ardha) 
manifestation (vikasa) (i.e. identification with only the 
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reflection of consciousness in the mind but not with the 
physical body) of the I-notion (ahan-kara) is (called) dream 
(svapna) , whereas (tu) the full (sarua) (manifestation) is (called) 
waking (jagara ). 

3 M*KM I *<T- 

WTlfTH *TTcT 

^ddc^d W: 

#11 #1 I 

^^^qdiqr tot i 

^5T: I ^-WTM ^ del d^lld, 

W+K<J|l5lWld, ^5qTd%R- 

3#f vHlii^iMd-'df+KHN-^q^TiTTsf 

^-iiKKlWHMH, 3^cH'J||fu| 3T^f:-^TT- 

dliiM^K: ^ ^ dFT 3#£K^f 3KM*lfl: I *T 
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<3=T *3JT: I cR 37^R-^fTrfRrR- 


clfrcl^rHI^ "R FR *%JT R ^RFTT R ^RJMT 
*RRcT" | RFR: RgW#^ 

RTcf d^lld, afa^lWW 

3#SRFT ^RksR s ?RFRR-fTH <R ?RR 

'|'J|Tc|+W: I c%T vHHKU||H^i|d | 
3WlW(i 3^: 3^^-RSRRT^ %: ^cfcR^ 
^cHcdd RRRI 37^R RRH *<RT^ 

RFlTCcRR 
^TcHR: 1 I 

3R 7RR 3R^JT3R^^UT RU^R- 
dlMHl^R4'-IMN<: MHI*J|IH I "^%RTT%[R R3J: 
TRIFRcRl %5Rf: I 3TOT R fR RRT ^ 
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Mklfyd: I" "#s(q: ^HHIKdHJ 

dd-H^d^ 'dHIKdI" 


^dM'bK'b-fTR-dW^K: d-K'-MloMdl 

^rdldlM £K'-IIdMNH 1 NedKMIdlM- 


4dMl4-dMdlH =d II ?o II 


♦ r\ 


r\ r\ 


^ 4^'JK-dlN mW-JP-M 


C r\ 


dirndl ^TdTd - 

3RT:+<«J|«tlr)^ falrhdlWlHdl I 
^FRT: +c?d4d^ 4&s||f4ddMfe: II?? II 

STPTcTf ' 3RT:«WU4 R(j« ^ ^RTs^ 

5TTHT ^ *tt 

3Fd*RFI^frT: ?? ) tl^ ? 3$=^ 


(«b^d) »?? II 

The (flow of) thought ( vrtti ) that is the internal organ ( antah- 
karana ) also (ca) (see VS. 6) is united (aikyam agata ) with the 
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reflection (chaya) of consciousness ( citi ). It presents ( kcdpayet ) 
the memories (vasana- s) in the dream (smpna) (state). In the 
waking ( bodha ) (state) it externally ( bahir ) (presents) the 
(physical) objects (visaya- s) via the (outgoing) senses (a&sa-s). 

I W ^Tr^T m 

TW:^-^ITSfm^TTTrW ffrf: ^TcT 
5^RT: ^kdlR: 3T^Sjmsfq 

n+wiRsj mm wm- 5ft i 

ffrT^ fJpT I ^ 

'cicMkkm FWl^l 5TTHT m\ 

wnw^ii'Mi mtwm \k>mm * - 

SWR-TOTT: ^ 3^: 

*Hdi>lld x ^-5W[q' 5TTHT *Tcft 
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E^-^rsn 


JTT^ 37^T:^xn- 

iFricf ^ ?N: I f^q-TTT^f 


3 T^T:^ttt- 


"^rf ^4 w4 r fm\ ^4 ^ r 


4 : I ^lilk-H ^T fST" 4 $ 


II?? II 


3RT*WJT ^raiK-'HI'biil^ 3#^' 


HHW<H 3 WM: T^q 


rs 


t^N^TT 


^fN^T 


'-hdV^ 44 M^NNiild 

1-W& MKUkd:+<'J|Kcd- 

cCT ■dd'H'H K-HdcHcd« 


W*- 


37^R-l^TmFT- 


rRR 3Fd:+<U|Kci|-s^q^f 
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di>ldld - 

3TOT-W^ f^rq% cRTT ||^ || 

^SlrW^^ ^H, u g^sn-^n^ 
3P%irf (^iratfcO 1i ?rai faqcl n \r ii 

The material cause (updddna) of the mind ( manas ) (i.e. the 
internal organ of thinking) and (thus) the l-notion ( ahan-krti ) 
(i.e. the Ms-notion 1 ) is an individual (eka) subtle body ( liriga) 
(and) has an insentient nature (jada-dtmaka). It undergoes ( anveti) 
the three states ( amsthd-tmya ) (of experience - deep sleep, 
dream and waking). It is the one which (can imagine it) is born 

( jayate) and ( tatha) dies ( mriyate ). 

RR ITcTI ^ 

d-Hdl^c^l KldHJ cRiJ feffRJ ki^d 

RRR 3RHTR 3Rcf:+<U|Kcii r^ci||i| r i|'4: I 

"3li m ^^IchK-ffrr-gRq- 

^NdM-ciJl^d r |d-d4Jlr'M-d^4-rdld x I 
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ddHT mi I 5Klt -HH^lfa: dfe^dd" ffcT 

JTO^T-3^ddlcM^d ^d-^KKfdd k^cdH, 

drF^ d 3P^:«b<U|'W feppra 

lfe-+*fP^'M-5JM-M^+Wl d<kd1 dlld+cdd 

?Jdc% 3#f "Wm-Wti 37^ dT^^ 3Fq3T-ddT 

37^f dram; 1 

31cT <3cr 3#^-HdkHfedldi d’d fld- 

fodT-STfo- &M I c*H - 3PrT :^ri-^M rc| |£ ^Trf- 

'jMHdl: d^T ^Tbcdld* ddT: 

qRJTT^-^fdd^qi qj=T m ^kbcdld* dTcdd$TT- 
q^FdTTq iHMvkdld* dd^Wd 
3Fd:^JlFT ^d-i>Kkc4 Td^cd d dWld ^ 


31 



m #wi i 

3BtT:^ f^fT3RT: ^PTN 3^MWy-R^5F7T-^T 
^ 3#f ^| c Hcddd J]^T ^TrR- 

^IfR-T^RT-STOiT 3}gf^J^ 3^fl5R 5jratfrf I 
w wn^wim 5imM cT4t 

^ ^fen^Wrr ^f: 1 fro ^tbh^tc 

: VJHMHdSII^%T= 3^T 
mm PWI: I "^TBB-^f-^R-JBTd- 

SflcTR: II ^ *RTK 3#^ 3 ^ 

ip I 'dild'ddd 3T55T: TTO =d ^:” mm?r 

3 , W u l c NHIdJ ?R 

^ HT^-^to-TOT^-T^-TO-^Wr Fl^q 
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3#^I- 

3WH-cWT-WI?-^-d M WI: 


^cTM: 3#f3NRmT: TTFMT: TO d^Rb-gM 


c r\ 


W¥&( cT^rb: ^TdT TO^^NTcT - 

*llrb#J ft *TFTFTT ft^KpIV^HJ 


n 


WW(U u *lirb'#i u ft (folt) I 


« 


Indeed (hi) (it is well known from the scriptures that) there is a 
two-fold power ( sakti-dvaya ) of mdya (i.e. the manifesting power 
within the total, within the Lord,) in the form (nipaka) of 
projecting ( viksepa ) and covering ( dvrti ). The projecting power 
( viksepa-kikti ) manifests ( srjet ) the universe ( jagat ) from the total 
subtle body (hmhma-anda - literally 'the egg of reality') to (anta) 
the (individual) subtle bodies (lihga- s), and everything else (Mi). 

*llrb#lfalcr I ^^^UT-TTRM: 
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*lRbRld SW^fcT I "RiW 3TRRR SRTTcf 

ttm rtot r #r ^rrff^i 

TTFfM: *lRb^lcH+ MR-KWH STTWfaR 

i amjyM^Hi^i-ii i%Rpre^ 
Ff^TW^: 3^c|<U|i i ir^4c|^r--lld x 3R <R 3TTOW^: 
SRRRSR Ff^mT^-4#NRT: 

fcf: I 

q 3 f 51^: iMrUH^ W I^Rf 

'PWIJW: 3WTTO: *RH*J-4MccH 
3RFR%STq R^W^: 3RTRR^R 

Wf?R fl i-H I K^-fp^:RTR-WT-^R- 

HFRRmRT^ qRri^T ^fHT 373 ^cR%T 3#IR$ 
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c MrMIN RSR-*lTRkMTRd-d< 

dRT 3^>,Klfekdfd 

^KkddNd/^riF7 ^df'dW^di'd^'-lfd WR3R 

*R *TT <3R 3^d<U|i>|Rb: I ddi^ld 

^IfRlfd dFR 3RRR ^T^-|:RdcdlR-3R^- 

FTa-^RTR-d'-K'Jirciir^ dl^llcR'JI-^W^Ifd 

'iTbilrdl R^Mi-Wdd-d'i-dlNrdld, cRTtfRT R^R- 
^Wr. ^ikkdld, S^kkRTTWRT 3TR*q^TkRR^R 
^IMV-lRM< dRRIWfR I 

Wti W f#7: I RR4 *TH *Rd 3TI W 
5lfrl3* f^RrirR: I 3T<RkR R^-%5RT- 

WTT^% 3#R3fd R0Z-R<Ui|4 HkddRdIKddd 
R HddlR-4^jtd hkH N R^RRTd ?Td 
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WITO: | N-HNH ,m 

3TI RlKH<{i^^K4^+-HW^I^K'J| 

RTWr ^IH^MKJI+K'JI Wm% Ml ^4: I 


wril Mito; Mt 3 M W\ WJ^\ 

^Tf^^rn m TO: ^Tf^^ri qj#-5WTO 

Rwpi{kiR-«wi , J*Ki ^ *j5i^ ^cmk4< 

Irq4: ll?3. II 

^4 t44wtMt>? 1 M^r ww-p- 




®M4 1 

3 ^ ^?nMMiwf-5iTOn 11 


?v 


JfR 3P|[ 4iHll^|< ^l' s? 
^cfHIHVM-WK»J|l ?? II 


What is called (mma) the manifestation ( srsti ) (of the universe) 
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is the flowing forth (prasdrana ) of all ( sarua ) the names and forms 
(nama-rupa-s) (that constitute the universe) in the reality ( vastu ) 
that is existence-consciousness-fullness ( sat-cit-ananda ) 
expressed as brahman ( brahma-rupa ), like bubbles, etc. in the 
ocean. 

JTTWTqt: S^^rcllr^ W 

I ^ ^ fTcf 

mf4 ^4 -1 jtw ^ ^ w i I 

I cPth M^K U II FTRTR: RcTTcf: *jfe: 
I TOT - WNT ^R^IdWI: 

WlkH^WI: dK-H^d 3UFT 

'H-Hv-dHI-MI-t.K'JI RSRR sk^-ld 

^kd*M - 3^0T 3l4 

^dR-^dWI: TWIkH+WI: JTFtM: (W ^I-cT^T- 
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3MN ?Td ^fR: ||?V II 

qcf fa^RlfogRJ TTRRWT glided I 


^|cRU|*|Rbgj<u||N ^fqfcr- 


3TlfJTtrqTOrirR: HI HHTCFJ dHWIJI 

3TORI^: ?? 3PrI: aU^Dfrl I 5jf|3J W 

^Ffqt: (^ gnfJTtfcf) | *Km«-M F ' ? W^ !! Mel) II 


?K 


The Other ( apara ) power (sakti) (of may a, called aurti-sakti or 
avarana-sakti, the concealing power,) conceals ( avnwti ) the 
distinction ( bheda ) internally (antar) between the seer (<M) (i.e. 
the witness self, the saksin ,) and the seen (<Mya) (i.e. the 
thoughts in the mind) and externally ( bahis ) between brahman 
(i.e. limitless reality) and the manifestation ( saiga ) (of the 
universe) (i.e. the names and forms that constitute the 
universe). That ( sa ) (concealing power) is the cause (karana) of 
samsara (—the jiva-s notional life of constant becoming). 

SkdRfd I 3RT: ^-^Kkfdkdd£l I 
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^KK^^-dKlr4-i|-5 RTT^hItJjccIH, 3TFf^f WTRRT: 


d^fedfd 3H4K4M 

mm- 3T%fT-^fr^T 3M#.KlR- 

^HW «J«k4w ^ 3T??7T^f-%^nf 

3R^-^RFRLJ 5|ft: W}i¥A d 141^1 I 
WRTdt: 'M "'H^I'H^Hd<' / 

dlH^M-dKIrJ-d-^IT^ 
dHdrdH, 3TTWP7 WTT*TR: dsOtdFT WIfM: 
r#^ ^Rb+ldi <>HdddL 3R^-dl+^4lcHdvKI 
TO ^ R^LJ ^ ^-d^Tbd)^W: ^«ddh ^ 
df|: iURRM: ^ ^ 3TOT SlirE: I 4dlrb<lcdl 
Td^WrFRRcRRTTd^sfq W^lfe- 
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Mdd^cdd drhK«I^T 3TTRRT-RRRT HldttlRb: 

sn^ntfcr i ht hhrfj wm; 

HTT^T: +cicddl^rdlR-^W^ 
m\i¥A HR cRRT: ^ sVdkdMIH^cdd 

HdldRddKcdld^ HTR: | m_: 

WI: HHRcdlR-M+IH-RIN HR RRRTFRRRRL. 
^RH HTtJkRHR HFRN^RRTRJI^ II 
^ RTTrfiSRTcH^ HIRRRHH ^Ht‘ 

Mt-dl«iflK'J| Hdl^c^MKIdH, *cdR-H< ^1% 
HIHFRR: ^TRTR k^k-lk'-i TRRTRR: R#7TR- 


HlRl u P 5^ HRT ^«i tl<£d*ij 



Nid^iidi-HHRAiri^R: fRISjRIRfifai: II ? 

S II 


BlKMWI-HHI^II<C ? HIUto** 5Rt HRf ? RPR ?? 


40 
















































1c53f ? c4||c|(||Rcb: ?? Fn^ll 


The subtle body (lihga) that shines (bhata) in the presence 
(puratas ) of the witness-self (saksin) due to the infusion (samavesa) 
of the reflection of consciousness ( citi-chaya ) (and) is 
connected (samyuta) with a body (deha) is (syat) the transactional 
(uyavaharika) individual (/7m). 


mm ♦ $ici i 


r\ f\T\ 


r\ 


: I JJW* = e hHr c («1 ?RT 


VJlcT HRtfTR I ^ 


'k ,j i 


r\ ♦ 




♦ r\ 







r\ c 


[ftchNcJl 




r\ c 




r\ r\ 




mm- 'HHIKHWN 
3WN %RTOI^ 3RR3J «W^Rl< 
3TmjRu|: 3T^rraW %nwl ^iRrildl^- 

zm i 

an# i f^mf ^ ^swfcr ii 

arataig^ aw*f- ? ^Nr^ ? s#r i an#** 
fcrerqf ? 5 5^*- ? *trT ? (^r^ ? ) 3rwfrr u 

(However,) due to (mutual) imposition ( dropa) (of their natures 
out of error, see vs. 8), the individuality (jivatva) of this (asya) 
(transactional jim) appears to be (ambhdsate) even ( api) in the 
witness-self ( sdksin ). Whereas ( tu ), when (their) distinction 
(i bhedo ) is clear (bhdta) upon the complete removal ( vinasta) of the 
concealing (dvrti), that (tad) (individuality/jim/m) goes away 

(apaydti). 

WTcf I 377*7 ci||c|^|R*-#^ I 3^7 

I 371^^ Wl-TOpi, 37^71^7- 


^V9 
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ST-RTHR, RtaHJ 

HTT%m McMHIcHM WTTSJtT: I Rfar?THH4 ^TcRTcT 

Sift W^- I 3iwi wtmr\ w- 

%kWTTH#H HTHH m HR: | 

3-51^: 3RHR0T | STT^T 

STHTHTfRWT R feTO-HWIcRUi^i^i 
dfiJk-Hlld 3K4<A+-^f-^ncH-HT^Ic'+fK u I I 

9nm\ raw HOTT Hc^TT 3H: y|*rM«i<^: HRRR 
I 3-llrMkd+Hl^i HTHRT I ^ HR 

cdW^lk^-^ r Nfc|>kMfd T^RfeR 'dilkR< 
iAM cdH, McWnHV-R-^ WIWI 
R H?= I HT^HH, Wffi HTcf HTT%# 

37THRH H^RrRH, 3RHT^f WRR ^ ?c*R 5 - 
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w?:- wr&ti i r 


PTOJ: ll?« II 


W c^M^lK^lclJId 37RNT^ RTT^RN 


3Wli cT*IT HWV-llcH+: WTd: T^R: 3TOT^ 


WN PM ?cRM - 


cRIT Rrf-R^TtW ^Rl^T fMcI I 
RT ^iRbfd^ll^^I RRR* II 


?< 


R«1T ? 5lfrF: ?? *Ff-3P4t: =q 3Tlfcq f^cT dSRR^' 


W x fa^dc^ RlRct II 

In that same way (tathd) (as the micro level), (at the macro 
level) as long as this (concealing) power remains (ya kikti 
tisthati), concealing ( dvrtya ) the difference ( bheda ) of the 
manifestation (sa/ga) (of names and forms that constitutes the 
universe) and ( ca ) brahman (its reality), (then), under the 
influence of that (tad-vaki), reality ( brahman ) appears ( bhdsate ) to 
have the nature of modifying ( vikrtatm ) (which belongs only to 
the names and forms). 


44 




























cMcT I q«n Wi 3 ^|c! j 4H cM 

^FkpJTT: ^ ^ 3T1^ *TT ^|cR<J|*llrb: f^cT 
dSSll^ d<l=K | J|i ! |Rh^dl< aH^MKWIIdJ ®W 

flNdH-cM^: '-RHIcHI I fa$d<^d *11^ I ^ 


fH^WT d^c%T 

Ic^f: ll?<J II 

3TN 3TT^RRRR fHsl^d^tuild, Wl 


3WRrT: T^R: R3fr#T - 


3WMI^Icl-5nt|5T f^nfrT I 

^fcwll^+K ^ ii 




3tf“ 3lPr SII^cf-qitlJT^ d^Wl:^ ^! u fcRifct I rF^ 


^pf ? pqi^i sjsrf&f 5 * q° II 

Here (a/ra) also (apz), by the removal (nasa) of the concealing 
(avrii) , the difference ( bheda ) of reality ( brahman ) and the 
manifestation (saiga) (of names and forms that constitutes the 
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universe) becomes clearly evident ( vibhciti ). Between the two 
( tayoh ), modification ( vikara ) is (syat) (only) in the manifestation 
( sarga ), nowhere (na kvacit ) in reality {brahman). 

SIFTcf I W 3Fd: qT# 3TN I 

FlttF 3RRf|3J q^-gq- 

W 3#JT STT^T^T 

W FfncF-qrad SrR-c^uiWIH. 

3TTOJI-5I# dlfHdl FI iwii HcdT dd 3T^TrT- 
dFH I TOFfqt: f^nfcT dZ-q^: ^ 

m+i^h i ^ qra qra ddt: wi: 

JFd dd ^ *dTdJ *T 

dfjfcT qqfodj ^jfur q^T 3#f 

RW d Fdd ScW I ^ 

SFddfts? ^l^ld+N-dKIc^^lld. FTT%- 
sPI: dt^-dddcdTR-^-Rq^ d<l^klHI^IH 
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cTcfcT-OTp-fojfrf R dWA<-d<\ ^Rf' 


II 

3#H HlfcT m ^7 HR =4 ffcl 3^NW^(HHfcf) I 3TRI-^f ? 
H1RJRJ HH:^ Wf J ' 5FTsm. ?? Wlct) II 

©v 

The five aspects (amsa-pahcaka) (of everything in the universe) 
are ’it exists’ (< asti ), ’it is known’ ( bhati ), ’it is beloved’ (priya ), ’it 
is a form’ ( mpa ) and (ca) ’it has a name’ ( nama) (iti). The first 
three ( adya-tmya :) are the nature {mpa) of reality (brahman ), 
whereas ( tatah ) the other two ( dvaya ) are the nature (mpa) of the 
universe (jagat). 

3#H #1 PRRI VfricT 5TORTI fsrq 




^ r\ r\ r\ 


cRpjR NNHIrb - 

3#H RcRSRWlJ 


3TRJ5R slU^q W ^ 5^ II Ro 


3R% 


MHK-'-KHJ ^R RRsR ’il-iaT^-^TcRRm^^l 
HFT Wi: qZ: *cMI <3^ PR felcMI 

3feN*H»HJ ^ ^ RTPcT, ^ RTTcf, ^ 
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mq, ^ ^ 

cilcl^KlflJ-4-cllr^ cM+ciMfiK- 

JTT^cT *ufiRCT?JRS ^FRrT 4fc4N flNdH^M 
qm ^WTRT-WrW^^ q^RT ^RT RRRiJ 3^T- 

I , <d'| 3j^| ^TT^J - 
5RT flNdM-dlcH^ 3RIWIJ 
dfiJH^M^i ^ cR^TTqp UN<M-<lcq+kl- 

^rfcR qrq-RRRWR zims wi§m^ 

C\ 

srw n ^ 


^ThHc|r4rR 3R^RRRplRRRT RTSRTrf- 


3#Mf: 'H^<W^f: II R? 
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i ^q-JTw^ H ii 

In (the five constituent elements of the entire universe) space 
( kha ), air ( vayu ), fire ( agni ), water (Jala ) and earth ( urvl ) (i.e. 
dimension, movement, heat/light, liquidity and solidity—see 
Y.S. 3-41), (and) in celestials ( deva ), animals ( tiryaJk ), mankind 
(warn), etc. (adi) the existence, knowledge and fullness ( sat-cit - 
ananda) (aspects) are the same (a-bhirma) (in every one), 
(whereas) the form and name ( rupa-naman ) (aspects) differ 
(bhidyete) (in each one). 

WTTcT I K<% qi^Ff 

<c| Pd44;-^TT^F%; 

c|4HWI: 3TT^TT: MN^INI: 

qZ: Sffcr qZ: 3#rT ^IZ: HTTd qZ: W qZ: 

T5R: qZ: TSR: t^l^xl^HNcqidJ 

=q dcWHI ^MWIHIrq+l Z^TT Zffq 3RTT 

foqcf fejq; cn^jq; gz; qz: 
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II 

qi^-q^RT^CTT 37^-5qTcR^T«TT q^I'4^ 
WStm ^14f flNdM^dr'-K: 

^t 3rni4-fn^tN^ 

^jpi-^ra ^t *m ^t w^m 




^Wlf4 ^4^1 ^TSSJ 3T 3%: || ^ 




3&r 3T 3T f^ll 

Disregarding (upeksya) both (dm) name and form ( ndma-rupa) 
(and) having as one’s ultimate (tad-para) existence-knowledge- 
fullness (sat-cit-ananda) , one should always remain in (sarmda 
kurydt) contemplation ( samadhi ), both (m) in one’s mind (hniaya) 
(i.e. in regard to one’s inner world and in the seat of 
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meditation) as well as (< athava ) outside (bahis) (in living one’s 
live in the world). 

3^TrTI WWl 11 smffFT 

c|fiJ|rH^c| d<+N-d: Ir^J: I dT^T= 

HtTWOH Wk^dl'JilN 
FIWT cm cm c|HII<lkci^l'J|i 

iMHti i>Kkickcmfei- 

4% 3T ^^Wf-WT[ FkrcTt f^rf^r4: I 
mN^mcT: ^nf4 fw w^i q4 

srm wRFR^m ^wrwr ; im 

3TSJT^m I ^cf^ SF#^R^ 

Wtm II ^ II 

R4 WRffTRf JJ34 5rfcT PlRwufed^: ^fcf ^cic^ 
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3rni*pR"T RRTN RWf ^Rf 







rm W4: 3RFW? 


PlfaVq: *WlP®qt I 


*\ 


l^f 


3#n ii ^ 


^Tteq:« (ffcO f|f^: ?? I 

gR: f^ ? | ff^ ? 


T^R OT4 WTfqf^^R 5R: I II ki II 


*\ 


In (one’s) mind (hrd) (such as in the seat of meditation) 
samadhi is two-fold ( dvi-vidha ) — with-distinction ( sa-vikalpa ) and 
without-distinction ( nir-vikalpa ) (between meditator- 

meditating-meditated). Again (punar ), the with-distinction (sa- 
vikcdpa) (contemplation) is two-fold ( dvidha ) by having an 
appropriately inserted (amwiddha) (mental) object ( drsya ) 
(whose nature is to be contemplated according to the 
teaching) or (by having appropriately inserted) words ( ktbda) 
(of the teaching itself) (whose meaning is to be appreciated). 

flN^ld I ^rifeq-RTTTR: fR 
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fs to:? toj 

UM+eM+: ffcf flN+r-'-l- 


^TTTg# &M+KI TOj StJSOTJT 

^R^q^-^PTTNv hwVm+sj ^TcT wm ^TRlfa 
Wi 1# f^^Tcf 5TR: I mW^f: ^I^N^:, 


IRX II 

MnVm^ WTtI flM*c-HHI 
cMN ^-*ki«jm^h ^r ^ 

sra4iR«ccii< ^IkPiy 


c r\ 


^iw^M-^rfTTW dm^NH- 

^mraifWTT dcHlMd 


^n^n^Stsq *TRTfa: *lfa+c*M+: II ^ 
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WTOr*' (ddftd) I dcHlWd^ 


o 


( 5 c^-ld) II Rtf 


(Internal) objects (drsya-s) (such as) desire, etc. ( kdma-ddi ) are 
available in the mind (dtta-ga). One should contemplate (dhydyet) 
on consciousness (cetana) as the witness of them (tad-saksin). This 
(ayam) is with-distinction contemplation ( sa-vikalpaka samadhi) 
having an appropriately inserted ( anuviddha ) (mental) object 


(drsya). 


*WKII 5ft I 'hlMIill: 'blH^VMI^: ’idfe 


ftrFTT: 



^ 7 T: 


fWR-RW: ddftd fft tft: I 
dcdlWd d^T mrmft-Ndddi^Mi 
M'WRI'h^d I ^dd^ micdld Rrdfed SdftdJ 
ddft i dm +iHi<Mi ddftm mdmftd 
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wm frtcr 

hfr^th i n-mm hthih hth 3ht 

Hfawrc>-HHTfa: sk^-id ^th ?n: i 
"HH fdlfefedl £:# HTT%HT ^T M+lR«J|: I 
'dYdIW-HIWTT HT^HTSfHRTW: II" ^TH 




rr\ r\,^\ 


^TbcdldJI W II 


^ «^HkWIM*h *#W(^-HHTN <#lRlcdl f£THf 


r\* _Cr\ 


r\ *\ 


f\ rs ♦ 


WITH Wffl^-am-«^Wc4N«b HTT^HH 


<^» C r\ 


i-I^I^N^-HN^WHIR ^HTTH - 

3 IHW : ^HHtlddiy'd: I 


3Hr4)fcl 3I«^'&|S*T HHlfa* tift e hcM e h* II II 
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!ddfcfd: ?? #T 

3 * 4 ? 51 ^ 5 : ?? (*c^d) II 



’I am (asmi) existence-knowledge-fullness (sat-cit-ananda), self- 
evident (sva-prabha) , without a second ( dvaita-varjita ) (and) 
without attachment ( a-sanga )’ (j£z) — (with such words of the 
scripture) this (ayam) is with-distinction contemplation ( sa - 
vikalpaka samadhi) having (appropriately) inserted ( viddha ) words 
(sabda) (of the teaching). 

3 dT^ I : I STHifTSUd 


^d= I drdlTHTd^T^f: I dcd 


*\ 


fTTddd^d m W5lWHW-< m ScdTld I 


J*\C 


-H«mi*|: I " 3 T £2 3 T^d "d 

I IddPid: M+l^^ 


M+l*IIH?Md dddTCRmtd: HddlRd^fed: 
^r4= I ?Td I 
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: m ^ 3RT^ 3^ 3#R fR 


3 WW 

3^ri^-itK^|5i-FrilRT: N^ldl^-^R-^f- 


RRRfa-CT- : 5 Ir^-M^WN^+: 

RTS^fR: 3 R ^^+crM+- 



J^WSi+MW ^ RR^: I STFRTS^ 


3RMTSRR WWl, 3R^ RSR: II" SR 
c|WycMHI<ll II 

<3^ fe^R flN+r-M^HHlFa ^fc[ ^RI 
^RTTS-^IHIH,3T^TT^R?Rt RRR^J- 

#R^RTrf-^^ IrH^ HmVm-RRIR S^RR - 
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ftffcq: wrifai p^Pi^id^r-^q^ii ^ n 


ftffcq: ?? ^#T: ? -^TT3JI ^ II 


From owning up to ( ave&L ) (i.e. absorption in) one’s self- 
evident (sva-anubhuti) nature (rasa) (which is also the source of 
fullness), for the one who sees past (upeksitr) the objects and 
the words (drsya-mbda- s) (to their reality, their meaning) there 
is without-distinction (nir-vikalpa) samddhi. It is likened to (a 
flicker-less flame of) an oil lamp (dlpa-vat) in a wind-less (ni- 
vdta) Spot (sthita). 




3RTS^qT I TT^TT^- 

3FFITM-TWTTtT dTTTFT 


dTbcdldJ 3IR^^q: M<nicHI I 


W W ^TSS^t W&\" %r{- I 


^ 3^tfTd: | d-WI^U 
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TOdkdSRnt 

^l^kl-WN^I $cd^dd I sjj*T 3TFRTTSHR^5T: 
TO3 fdl^ldfHld*|: I ^1 ^ITOdld, Wftl'- 
3TT%^T: fdf^ Idld^-'I'Jicd HJ <ddKJN^N< 

Hl^kRflfd 3Tt%^T: cTTOi, f^^Td^Bl^TI^I 
Hl^Jdifllfdldld^ TO M<H-<f d^-l: SHJTO 
fd«}+iJcRflfd ^IcHcdd fd^-H'-M f d I^Pdifl If d Id: 
dfTOJ 4dlTbl< +WlR^I< 

^fHIlR^KK ^ 3TOI: d^lffidd^: 3WI 
TOTOilfecdd ^TT' fcdcTf^ dddl-illPd'ddd, 
fdl^kRfUfdH, 3dd^i|fdrdd fdld'ddldldld, 
Mid'dddl TfSRTf^f ^TcT dlrddM: I HTTOfTOTOfa: 
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"M*lkd<iFd+ f4d 

SWUl^ld-dFTTd *wiMRwi m:" Wi I 
drf^d: HTfcqWTTN: 3Tm<lR'J|: 

fdTdj ^T-wr-+q w i 
SWM^IHIkd: I HM+eM+-*RTl4: 

^cldlrd'4: I dfclR. ddTdT NrT-d^ ^kddl^- 
Rldld^-^HdRfa I TddTd-^ ^SJTFkT: ^q: d*JT 
H^T TOT cRTT ^miH-N-dHN H^5 
ddd r |rd'4: I "dc^R ^-^fld: ^ u Nd. yjJ 4 d^k 
WTRFTRTvT: ddTTddW: 5^HkKW-'H>+l<4l s 
3TTW-^RRT Tddd^INdMd: 

?Td Mdsifodl ^Mdrd Id,I 

d*IT dTRT TddTdFd: dj# #W ?JJdT I 
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WHT 'MHRItK-M pRT WPR: II 

" 3 FcT: 5 ^T ^|:^f: W=^ I 

3T^T: 3|%: ^rf: iJjffWT: ^TRR II 

ITT *R WHMIoHI J Jl^lrHI R ITT ^1 
*TFRTH STRICT cRtRT RR5 R^TRT *R II 
s^-^H-^TTH c^TrRT RTFTR^n TTf I 


C ♦ ♦ '■n 



^TR^RTT^TT RT |^|cRc|KRR: I 


RM^TsTTRH^T TTT T^RHRR: TTJ II 

c|Rryc|-4HN I 3TTR TTIRR: RRRSTRRlj^R R 
drcIN^Kcii #RRRTRJRgRTR: R^R^I 

3THRT cIWHMB HRTR MMc^INd I 
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ii 

SR^RT II 5RTII ?A II 


^ l^W^fFOriR ^TCRT RRW %R RRTRT 


r\ *\ r\ r\ c<-\ 


Cr^ 


^TIRM^HTN T^M^: ^Tf: WTOi 


mT^f^FTTN dRRI^ 


^NPd- 



*W|RkKJ: «^NIdLdlW^$fa: II ^ 


if^ ? ^ 3#r ^ 

(3twhri) -HrMwi^ 

sm** (^I^N^-HM^^:) wufai v< (sR^-ld) II 


^vs 
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Like ( iva ) (internally) in the mind (hrd), in regard to the 
eternal world (bahya-dem) also (api) the first ( adya ) (i.e. with- 
distinction /sa-vikalpa and having an appropriately inserted 
object/ drsya-anuuiddha) samadhi is separating (prthak-krti ) name 
and form (ndma-nipa) from pure reality ( sat-matm ). 

i^TcN wn 

TO< U WI^ : wm- I W - W 

MdWIMd fFTT HlrMWs 
dlF^Mdl: SIFT 

d^l dFTTf[FTFT I SIFT F^FTFT FTT^d 
d^l #TT^FFTTTcT Sf^RFR 

I F4T «T# 3#T FTRte^ 3FFTF^T 
3^T-q^% TlWt^l ddHIdl^^N^W^^rr- 
wi: *HI*lldL dTFFF TOFT SFRT: ^-TfFTT: 
dlFF'-NI: SfNTO^cT ^ dFf 
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dcM^^q dfilcd*iM-dd *c^dd 

^TcT I 

W^ fcqsft: qTcRT-HW^N'Jl) I 


*\ 


*\ r\ 


^dd^W ?RTSfl-Hlr-HI iddlldd:" 


fN 


?c^m7-dN-iyd^dN IR's II 
^ «dl«iN^-?fTTim Wm- 

cdydii 'w> ^icd^M<- 


r^* r\ 




wm HV-ldld- 


* 1^11 ^ 


3H^«M*I U ?fcf fq^« 


3Tf^3vr-^rr ? *1WT: U *TOlfa: u *^fajl RC 


The middle (madhyama) (i.e. with-distinction/sa-ui^a/joa and 
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having appropriately inserted words /sabda-anuuiddha) samadhi 
(with reference to the external world) is ( bhavet ) this ( ayam ) 
uninterrupted (a-vicchirma) contemplation (cinta) - ’(This) 
reality (vastu) (before me) is undivided (a-khanda) and of one 
nature ( eka-msa ) (though) indicated (laksana) (by the three 
words) existence-knowledge-fullness (sat-cit-dnanda)\ 

HddlRd<<ifdidid dTddJ ^Hdll^dldldld ^d: I 
"d ^INdcdl<^ldlS?d: TdrdrdTd, dm I d 

dd^d: 3m dTdfrmTd, dfld^d WM TddT" fid 
djdd^ dtd SFd dmfrrfd: 

ddfddrdN I 

^d-^ldrd'4: I ddN-cdlSdd, 

amdmfsdd, d^dd fid dddgddidj 
JdMW ^ ?Td smmddddj dN<ld-<d>^rT 
3Td: I dd^^ri d^d dfl fid 


65 



*&mi ^TRlf^T: 


*1^ ^KI^N^-HN^M+-^TT#T: ^f: I 

^ -m r^^t ”^fei- 

HfemFTB ^m ^ ^ st^rj; ^t 

3TFcftf?T 4^ M<«tHHJ 3TH^rf: f|c|^IN 
^ J ll<^MI^dlH," W\ c|R-iycNHId N ll^ II 

slfilPM Tiro R^f I^Rf 


Md>H 4 <-H N-+^M -?OTTN- 


r\ r\ 


Srfi^T: qff: TO: ^FfTM^f: 


r\ 


FRrcR ^ d^Rc^l?*- 


*rF#q# ifU'HKlTj^: 4dd«Rd: I 

N^HH^c+ld: Pr«tKHJI ^ II 
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^^<«HhWKTdL v JTrf: I 


*Rlfafa: x? PU-rRH^SI^' ^lj\ ^ 


The third ( trtiya ) (i.e. without-distitictiotl/ nir-vikalpa samadhi) 
(with reference to the external world) is regarded ( [matah ), as 
before (plrva-vat ), a steadiness ( [stabdhi-bhava ) (of the mind, i.e. of 
knowledge, in the reality of oneself and the universe) due to 
the direct appreciation ( dsvdda ) of the nature (msa) (of reality). 
One should spend ( nayet) one’s time (kala) without 
interruption (nir-antaram) in these six (etad sad) samadhi-S. 

m I ^Ks^lds I 37RTCFT 


nm+k-w wmt rawp mwu 

3 ^Wc j 4 3 T^f§JT 
fflWl Wm- 

WI: 3TR 

37T^rn%r^ ^ 

fat *TTcT ■Hf’MIN 3#!^ ^ WFI 
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sk^d I cR^ <WI«KldL ^idkbkd<- 
HMVM'h-'d^INdd, «q &M+K+-<HM+^'b- 
^TRtRt- 3TRW-qTZ^T ^HH^kdKId, *#- 
flHy^lIcH+-HTRrT-^dSRj^fkWT^-^- 
^TRT ^ 3^-dIfdlRdM-dM<d^rdd SRffciRR^ 
HrlF7 WlcPB ^ITFRT-ifkR^ ^ ^fr^R: 
H^rSf *T R=T ^ft Ref: MNVM+-'HHINKkl 
3TTWT: W&foRld 5TR: I klwV^-^RTN: 
^kdidl^HM-wRlTORdMId, ^rfe-d^dkdd 

3RTN MHNIlkl I *Wl. STOW ^%Vf: 

^RTTfafa: ^ 55^: RRttTC TO TOTRc^RRT 
'HHI^ldi ^HTOTO^ TORT I eRTR Wi 
+dWd RRFcR-^KdMd I TOkR^R^ft 
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'Hc+K'HIIN Sq^STI ' 


%W5- ^Ff:" SR Mdslfodl II 

UdH-ddfe^ fa ford I ’Ffd’OT^ WdR. <T|'4dld- 

3 Wd£cfolcdH Tddld 


^Rf 'jM-Wi 3F5R-cdfoHl^n 3FcT#^ 
q^I^-MK^Tl'ddH d^lWHM dfod '-KHIcHH =d 
M ^ SrfR^T: RfTOT: WddSJ 3 Fd#dT 


c *\ 


^ ^ TRT *F3R cR cR *<Wdd SRcFcf Srdlf - 

^.ifa^kl *Tfo^ '■KMIcHfa I 


^ ^ *Rt *nfa cR rR ?FTFPTt 


*> 


M*HI<dlPr ? %R^fllfadfa s? TTfo^ ? m ^5f 


WR: !J 


¥> 
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When the ultimate (paramo) nature of oneself (atman) is clearly 
known (vijnata) (and thus) the possessive identification 
(abhimana) (of oneself) with the body (deha) (naturally) drops off 
(polite)) (then) wherever ( yatra yatra) the mind (manas) goes (yati) 
there (tatra tatra) (will be) these samddhi- s. 

te I 3^ 

3TRFfT^ OTtecR Site tete- 

HT^Ir^rcl-STWTTHT^ 

3^ <EcTT 3T^ s^MIc^cdlfate te^T 

I Site W M ^ 

dlHV^IcM* ftelT d<PlBM^ 

VHNdM^/^T W ^ flcteld I ^ M-WIcMPl ^ 

tef ted^JWHHfd 

Tted-M<HlrH-dr3fF7 3^ddR: 
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3 T^ 5 TcI cP ^ TO WRi 

WTO WcTTFt I cT^-%Fq-R^ 

mnijA P4TT-W ^^^TrTO-WrT^ 

#q^5K^-^n^TO^q FR^W 

\3 

%T: ’JHR feWTTO drcF'-KmMd+H WFFT- 
^WTRFT RfFT-qW«f-rlTRFT Jjg^T: 


^rf^^in: R^FJT: *FTFFJ: WTO 3FFWT 
JTOF% fTO 3 FFFf HIc'-nM: I " 3 FfM: 
3W$£M^II<" ?RT ddlW^-^I^K'JI "3T^ s^FT 

RmTwot wroMtdFdWF^ 



5FT 37WTFT: ^rRT^II^ || 


R^-'Hvd WI Id-WT-WFFf <lM+ld>4wwrc- 

=R RFJFT S^TT 
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5lW4wi-W 3?ratm-+l4c|pHt|: 


sntqqiq q *hRjhi ^Hi^yHid^^w 




r^ fqwnq qro-^H-'TJ^RRf 


w- 


qrcq swift u 




4<qqpq:« foq^ I 


s^q 1 ’ 





When that which is both the far and the near ( tad para-amm) 
(i.e. both the universe and oneself, or, alternatively, both the 
absolute and the relative) is known ( drsta ) (i.e. as clearly as 
one sees), (then) the (binding) knot ( granthi ) of the heart 
(hrdaya) (i.e. all binding desires in the mind) is (are) dissolved 
(bhidyate ), all doubts (sarva-sarnsaya- s) are lopped off ( chidyante ), 
and one’s (asya) karma is ended ( kslyante ). 


72 




































RR3R #r I q^Jf 

TOTR-^R^ ^fTR: q: WTTcRT 

R qq R^T#T 3^qq I : 

SF^-q^qq- 3^^4-cjH^R: RtFTVrI^F: 

HT^qFcq: q: ^NlrHI *T qq 3RR-*KdMd I 
tRSJTHT 3RR3J m TO^: RcW^f: WTTcRT 
RRJRIJ TO^qq fqqqqRTrqq ^qi^qd-H- 
RHRrqg^qq I sui^qd^-qT^R qiUTcRR 

icqq: i qqi M<N<NdiJ|iNyw^ y^d-q 
R^^RT^qq i dK-Hqqq q^qq qr qqqqqur qr 
qiq^qq wnqq; q^-fqwRTlR fqqdiR- 
qz^q iy^qd-q ?rqq: i c#r^ 
dlfHMId q^qs^ qq qjZRTSq: I M<M<fqq 
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^dd-^d ^dl^HdfH?ld<cdN I 
d-Wl^dx*^ dRdd^ TOt ^ dTd "cd dT 
aM'HM W ddR 3^ dT TOTRT" ^d 


"fR Wl^d-dld ini 3«j RmIc-HH I 


ddT <dlFdddld ddd MiHIcdd II” ?d4TT^ ^Td- 

^cdgdRd 371 dfiJIK-H dfe'HfHlld SdTdfRq 


3ddtnidRRcdd 4Rd^lH^dr-ld, dRTTcfd dTd 
3RTO RT^Irt-ddd: 3Tfdd4R'J|: f^fdFd: I 


IT^dffR: 



dT# 3 Ti%d- 


*\ 


*\ 


*\ 


fNT\ 


dl<lc*-dd ddT: W: 3TTd TO FTTdcdT 


^fd d^dd I 

"STffRFd dT#T Ncd'odHI ddT Fdd= d$Td 
dll^dT dFd fdFRTdT ddT^K' ?Td dddTd,!^- 
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dKIc^Hcl dFd: I d£T 

fTdcdffR: 3RRTd HT# ddT: dKIH-d ^ddkd: 
d^dd I Hd^Tb^^JT 3TTfTd-*R-dldl*l4: 3Td 
^ddkd: fade* Jf3R I d-dTd^-dF# 

f|c|d Idddd I ^4 f^WdT Tdi TOdTO «<&feN|: 
fe^Rt =dl WTTdd: TO dfilrdHkd dT d dT, 
dw4 3#f dl^cd RT ffT^TTcfd dT d dT, 
dT^Tkfd 3#f RTTTd d^TOT 3TTTO dT d dT, 

TO^dRIdSTd ^Tdf JR itd^TORTfd dT d dT, 
^id-UTbTdsfq clddldViMIdH-didlNd: Td^#b: 
dTdWd dT d dT, W^Rh-dTHI 3TTd dTRFdt 
3d#R dTd^dTd dT d dT, ?rdTTd ddldT: I 

TOW: dldTT: =d RT3R-ddfd-dT#^T Td^TTO 
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ItI ^ ^ ^ 

I %RTWte%SFf 


*\ 


*\ 


^WR-^fRWIWI 


dFJ 


*\ 


^M^ldcdd 


r\ *\ 


*\_ r\ ♦ 


dMiMdKd-SRT'MRU "d^t dTddd qRvI 


r\ *\ *\ 


*\ r\ 


r\r\ 


r\ *\ 


IdWf" "^SJRT R^WIH^M:" Sd^TT^d: =d 


C_♦ *\_*\ 


c_♦ 


MKo^cbHU|| ^FTT^T ^MIIWWI =d TO*- 


'r?m^ 3*H^N vH^H+lli^^MKH^dlPl 


'HNdlH ^uiii^uij- 

iww ^ 3^ +mKd i dTH 

mm ^ #r% i q^-<*wimdi ^tth 
^cMicd'4: I 3F^-dSdTT4^d ^K: ^WUd: I 


"3MRK dTd ?Fd d TWm P^RT” ^dTT? 
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zm 3 ^KKrc|-WTT^ 31 #^ 
3 TFTTFIWT: q* 3 RWR 1 , 
5 fRWf-Wn '^FT: Sffq 37 P 7 3 -^KKf-M 


Tr\ 


BWTH-SFfRTc^ 3TR^-3FTT^a-WM ^PTTFT 


#Fd ffcT 'W^KM^M.s 3TWJ: I 


FRFT ^n^-^RWH-FFFNI fFFR-^T^^Rr^ 


V\ 


I 3T5f W^T "dtd^ qifq: qF%: 




*\ 


iVV\ 


CVx 


FTcR? 3 ^ 3 FP? I MR 




r\ *\ r\ 


<~\ *\ 


F^TcT" I "Wl^IM FFC I cRRT *ll+qkHM<’ 
" 3 FR 1 FTHTSW" | "' 4 i dN<< ^ 


S^dTcIHH" I "cWq N Red I STTcPJc^FTcr" I "rFR 


N&H*id W' | "qq FF^qWeT qq 
^PTTTrT" "qq c 3 FT ^MHIcHdl^ ” ^c^TT^pq: I 
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3T H^kKN WH, 

5lW-H^-+I^Tb: IcRTt^:" ^ 

"c^HIc^H ^ %cWlcT: I 

^[fdyfd *r ^ -m sin ^ m 

dmyd^d^i ^ 3 tttttr wrr 

3THTTcf ^N^Tb l 

^TcT II 

*Wl. W-^KclMW WcT 

^MIHr^K«T 3T^ ^McdH, SfTORT^ 

?F%T ^RlrW^ *TTf$M: 

«W crif vHidcdH, dNM-ild I 

4)cMRd *<^q ^ rT4T Rq 3WMI 

3*Rcl: 3#f 5TI^H#R sic^l^HH RT^f 
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■m&i ^ i ^n^RTORTq d 

^TcT M^<<JIMK'H-HIIHM4-dH SFW^fcrT fW 
RT^f M<dRM< l^-MMM|Mkd<^ 


C r\ 


cTT^^McT- 

^qf^ssifem+iHi: ^q-W-qH^lcMd: I 

c)5JRJ: WTlfe II 


^ II 


3^5vf: ?? fN^TOTCT:” ^T? ?? HW+i?Md: u (ffcl) 
Ww u #*:« I c^T 3TRJ: ?? WTlfc ?? II 


The individual (/7m) is to be known ( vijmya ) in three ways 
(tri-vidha) — as (seemingly) limited ( avacchinna ), as a reflection of 
consciousness ( dt-abhasa ) (i.e. from a transactional 
perspective/i yavaharika), and the third ( trtiya ) as imagined 
(kalpita) in dream (svapna) (i.e. from an imagined 
perspective / prdtibhasika) . Among these ( tatra ), the first ( ddya ) is 
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from the absolute perspective (paramarthika ). 

STcf I ^c|R^ 9|: MKh^: I Wpf 

wiuft sri^jufRiwn^ ^cRTTSRdR 

R ^ 3^R^K^: WT= fdTdJ fa^RRT: 
R^WlIrT: ^ 3RWTR: f^TTO I 

3^:^UTT7cR 3JffTCTT^-5K-3TR tR^kR 
MldMkdd dcdd-d R ^ N<IHWK^|: fefRl: 

^TTdJ fcWMfSJM 

^Kk-^^rf ’tR j ]H RdT T^TT d= HKiWId R ^ 
kdH+fcMd: ^Tkf: sfa: ?dTdJ ^ 3Tft: MM+K: 
pdR: I dl ^T% RR 3TRJ: ^dh=^K<^: RT# 
qRRlRfe: 'RRRPIcT: ilfrqd: IRR: I 3R 
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r\ 


r\ 


'■N 


wma ?rW? cTFT F3^-HWT-5K ,j T 

4k-MH< ^fFRT: W ^ c#^ 


^fTI - 

3^^: ^RT: 3 cU^c^l 










c#*R^ (Hn%M) 3 TR^ m I (HH%M) 


II 



(In the paramarthika ./7m,) limitation ( avaccheda ) should be (syat) 
(understood as) imagined ( kalpita ) (i.e. due to ignorance), 
whereas ( tu ) what (appears to be) limited ( amcckedya ) is the real 
(vastam) (self). In that ( tasmin ) (reality) there is individuality 
(jlmtva) (only) due to (false) imposition ( aropa ), whereas (tu) (it, 
the paramarthika ./7m,) is but brahman (brahmatva) (i.e. existence- 
knowledge-fullness) by its very nature (sva-bhavatas). 
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3RT 3#f ^-^ft I 

3^wiT-^r^t ^t i spurr rtt%m 3toi- 

SlffR-^: R: 3RR^: R: 3TTOT cR5- 

H|d>ddlR-3R^|-Hc|d, 3^fRUT 3RRfR: RET R7TRJ 
^fHT SIffRRR RTR 3#^I-3M^: 3^ 
3IffRF#3R: 37#rfd 3RWRR 3RTR3 v|RFR 
3#f SRRRHIRMId, 37T^JT-3T^Rr»--qT RR^j 
RRTTT%-%Rq dc^l^dd 3#f M^Mcdld^KrM*k 

RRRTR RTTRJ ^ dFTT^ 3rJR^ c#RR^ 

RTT%M HRTRHl-gTRrT 3T^R-Rn^TT: 3RRRR- 

3TodWI<d RfRR R7TRJ ”'txicdl<H I^RTK 

f\rdM|R^ s^rH^MdIH^I 3RTRRTTR $RT: 3RRRT: 
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m\ wii w;' m mw\ ^ 

^RFIcT: ^fTclJ d 1 ^FR: 

feW^^ 4 : II XX II 

q^ 3F^ H#JT: NdHWI^4,KK^: XmMdXlld, 
f^RRrT: ^ ^ ^TWrf: <XINcXI 

3 ^ ?n%n ; q? wi ^ q?4 xmiH 

^FFTRT I d 


3MIWW sffaFT ^ d^+dlHJ 
drdHWlRdmiPl 'd^di.'jM: II 


XV II 


drqH^-MiRqi'NiPl^ s^^SvI^P 
sfm\ Kl q'fidl*^ I d II 
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The (Upanisad) statements ( vakya-s ) such as (adi) ’that (Lord) 
you are’ (tat tvam asi) have declared (jagus) the identity (ekata) of 
the (apparently) limited (avacchinna) individual (jiva ) with the 
full reality (puma brahman) , (but) not of the Other two (vyavaharika 
and pratibhasika perspectives of) jiva. 

Wi I 

37cT: ^ ^fedl^dd, Mdi'M'HW'W 

3FTPF^dd "dcd*#" "m d^lR-q" 

”3mT^TT W" "WH W 

I 3TKTNcT-Myq IR3RI^q d^<J||cMI 

™ q^f I N^RT-^T- 

^ q^q wi d i 

d^T: dimWcdd 3RR^-ddcd Id^W^ld : I 
d^ MHI'JI'+^d W^-dlHcdld, 3^ Wi 

Ndjdlfld q^ MldM^cdd d^dd MHIcJcdld,^^ 
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mw\- MHI<icd-3W4-ddd 
3^Md^: chleMrM ddc5-TO^: fM 

4wW^W FJl^fFcT 3TTdTd: 3^RT^qp 3^dd 
Sid %dj dd dTd: I M^HI-H^-d WMIdNHcdd 
dddcdTd, 3dd#d^-dM-d#7dcdd ^d^cdld, 
d 31^ WJT-'T^T?Wr^-375qq%: differ: 

HdTdTd- STTy y M rcj H dcilrdcdld, q^TTTsfeq?^ d 

5wim^T^-^R%: i "9^-5^rctN ztfjqm 

d^TdT ddT: ^M^dcdld^ %F% d^dd T^dJ 

3#f 'dd dFd ikHld ^dlRd-HJ 
deeded-t§«IT fed Id I: dcddfd =3" STd 3TRR: 
<£dddfd dWd: 37fq Wd-q^dd?^ 3#d STd 
ddTddcdld^ d I "^IHdUjllHd g 3dcdMlfH-dd d 
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^ SflcTR: I cT^fT 3#TT ?fd 

It-^n^i ;rpq dRf: T^TRRT: <£d*-*H*<HMdldJ 
3TT>TO^f ^ FT^-llcdld, ^^-3I3fWITci;' fTd 
^IH^MK^ SF^ %: SfPdFJ: 3TTWdd 

MK4dc=IN I \V 

MRHlFd^Mfd ^nVT: ^ MK'i IJ IM-<- 
'-KHIcHdl fat 3^ddl44fe-'HHiydNH 

3TT^TT-373ri^T^f dc^RT: 

^ddh^-w-^q im mm- m 

dl^IrH^-^WRd-qq^-STfdyidrdH, 3RRM|: =d 
dWr-^cRT: T^TRRT-^FTdt: qimKMd 

Wmr3 HT^Id-drd WJ 3WNcd ^ drTC- 


86 



TTM-^Rr^ ^ ^TTcf - 

^rq^j?n *m i%n^c[-^M i 

3Tl^f-^^u^di c#R^M)^ sr^toji 3.h 

w^wl&ran-' wtf* ansf**^ 

3TFf^7 cd^C ? ^l4)^ M+crM^dJI 3.H 

The manifesting power ( maya ), having the form (rupin) of 
projecting ( viksepa ) and covering (avrti), abides (< amsthita ) in 
reality ( brahman ). Covering ( avrtya ) the non-duality (a-khandata) 
(—the nature of reality), (maya) (appears to) project (prakalpayet) 
a world (/c^a*) and the individual (jiva) upon that (tasmin) 
(reality). 

w ^TrT i aw 4 c|n<mmh- 

frf: I 3T2RT: ^ 4H*tWK^: 

m $\%j\M : I 
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TO-^ik^+i ^Hd-ddldi *m 

5tWI: SRd^dlH, WZ&m r#^ 3ld-4i<4- 

^rff^^q ijfiftT \r|4|4ldl Md^d, HdlThH+KUl 

IRH II 

4t^-4f^4t: ^ 4rg^q^ 4ldfdd qr^ stn 

q^WT 'dJMidi ^Tf^S^HI^dK'JI I ^JRf' 
d4t: 4k-MJ Idl: TO ?#lTd- 

^4t 4k=«#^RRT: d^Tbl % 

q54fdL u 4trBT ? 4ft«n u f4^nro: u ft #r:« d4dj 
**4 ?? 4Nv4 u wn? x ii 
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(In regard to the transactional world,) the reflection of 
consciousness ( dt-abhasa ) present in the mind (dhi-stha) is 
(i bhavet ) the individual (/7m), who (out of ignorance) becomes 
the enjoyer ( bhoktr ) and the performer of action ( karma-krt ). This 
(idam) entire universe (sarua jagat ) of (five) elements (bhuta- s) 
and elementals ( bhautika-s ) (i.e. what are made from those five 
elements) is (syat) in the form of what is to be enjoyed ( bhogya- 
rupa) (by this jiva). 

4f 1 ^TcT 4trRT I 
s^dd I Tt W?:- I 

STcf 

3WdMdl I ^cT 4tfrRj <dfd4>llR- 

^KMld ^ ^ HTTrra ^ ^^cTHIId+HJ 4r^TT 
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qfeWTR ^ ^T^TTrra 


^>lRc^d \\\\ II 

^ #*?PId): TO ^ten ^<mX 3TOT: 

JTT^TFTT^ 3TTOT^ 
TO1KTO T^dc=IN q^R ^IN^lRchlHr^l^- 

3Wl(^hl<4HK«r S^l 

^T cR^R ^M^lR+HJI^ II 

3R1%JR5J^ ? 37RW? gq 

fcq?RJ cTC^S^R^ ^MjuR+H^ 11^ II 

Before (purua ) liberation ( moksa ) (from further embodiments, 
i.e. before videha-moksa , before the death of the wise person’s 
body), this ( idam ) pair ( dvaya ) (i.e. the individual and the 
universe) exist ( sthita ) from ( arabhya ) beginningless ( an-adi ) time 
(kdla) in transactional reality ( vyamhara ). Therefore (tasmat), both 
(ubhaya ) are (only) transactional ( vyavaharika ). 

3WIK+BWH i q? sfcrjpid) 
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5ft wm ftuf^mwcdidj "^ft Wi ^ 

ift ww 

Idl: SfTft: dlfcdd | "T^j: ^5T: q^I 
RftST:" "W 'HI*-dHMI ^ 3Rft TT^5RT" 
"dFT cTT^f ft[^ " "^r^ft RWllftp:" 
5c^nft-^: | "ddftdftd-^TFRK d dftt d 
d'HfddHJ ^dK^H, 3^Rft^ dk+Nd, 
3M^ft" ^ft ^fts-cNdN 3W^T: 'did'dJIdls 
^RWR-d^l feed Id Id H Id Id, 

3FcT: 3^RJd dfdfed FTFRTcl^ 3ldlRd>WdK«I 
dcWR-d^l feed -^T-Rfe^cIHW IH s ^ 

MdldHH|U|MHdlK-^d+Nkd<d5-T%r-ft^lcH+ 
fttoKM 35 df^&d felcIHJ ^rf^^JT 
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3 fWR HTTcRTO^ ^ I ’R ^|c|^|d|: TTTR^R 
RT^JT: #EH5Fl^mHR g^= ^ "slflFT 


3R^%RT ITRT" ^1% <feldHJ 3#*R^ 

cRT: JpIcT: RRTR 

ciRildH^ 3T%H-3RRRT^ 3mjyMld^Nr4 F 

3Rf^^NdfUI^ II 



<^\ r\ <^\ <^\ <^\ C 




m Kd^Hdd 

pwq ^m-^TR-^FRT: c^-NH- 

RKHWNtIT fastf ^Ml^lcH^f) I 

3ll<icM 'Jtlq'Jl'* Idl ^ 5 II 
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3T1^T ('■jiN'jI'* Idl) ^ 

ii 

(Like may a,) (individual) sleep (nidra) , having the form (mpin) 
of projecting ( viksepa ) and covering ( avHi ), abides ( sthita ) in the 
(individual) reflection of consciousness (cit-abhasa). Covering 
(avrtya) the prior two (peZra-s) (i.e. the waking) individual (jlva) 
and world ( jagat ), it then (fo) projects (kalpayet) two new (nuina) 
(i.e. a dream individual and world). 

RKHI-hR*# ^TcT I ^N^|R+-^)c|Kci|- 

Rkhwispit dw-ii wmj 

faST aTR^rr-^m-m^Rui ^ 

3TI^f clef: Plj^MF^JvlN< 1 

3TR^ RI5RT^5^-N<HI'HI+K T^TO- 

^tRTOJT ^ JJjft RRiRTdt 
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star Idl: c^|c|^|Rch-5nra^imc*, r c|-%^Hr- 

^RHr4: ^51^: | W RlsR RkHI-HISTOT cM 
TTMN ^UT^rqT, W HsR 3TTlf4-R^WT-TO- 
&Mllc*HI cTSJT TTMN SlRh&4lk*HI, W ^R- 
4k-|^ Idl: HslJ+l4r4 d«JT ci|M^|R^ r |c|^H|: 
3#f tTMRr 4^, W HsRdh^-M<WWI+K'KI 
hr4|c|^j Ki4yMr4 d?TT 

^l+K-WlPl ci| Ici^iR^-^lci^i ri-3TR| y M rc|‘ 

**ngj cr^^wt 3^R^rtt ttm 

RTRTd 3 t4 NMHHW-I 5 : €tsfq ^TTFcT 

frRTWf: 11 ^ II 

4 *KH ^TT 4 cT% 5 W f-IU-MH - 

Mdlfd+ld* ^ fpjd^n^MlRwiRHi I 
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* % 3^: ^ iNcFc^t: II ^ 

^ Md1fcl+I^ ? ^ feq3^n^' ? MlfaHlfad^ I % 
^5I-5|f5^r ? 5 P? (|<Hkd< &W&) cpft:^ 
ferfcT: ?? ?T II ^ 

Because these two (ete) only (era) exist (sthita) at the time of 
their appearance (pmtiti-kala ) (in this dream), (and) because 
(hi), for the one who awakes from (that) dream (svapna- 
prabuddha) into (a following) dream ( smpna ) there is no (no) 
presence (sthiti) of those (prior) two (tayoh), they (the dream 
individual and world) are both imaginary (pratibhasika ). 

Mdlld+l^ 5fc[ I FIWTTcI 

I Mdifrl+I^ ^ cid^MHId, ^ 
Id) MlfrlHlRwi sk^ld I FIWT 
^Idki^kHIN cT^fTcT - * % m\ 

(TOt 5lfS^ Rdkd< iAMH& ^ 
4)^Id): 3^S|fc|: q#cl 
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MlRwiR^ ^ ^ I I 


WTTTfc^-^lfT ^ ^T#cT I 3FM: 3FR 
W%dnRFS^-*PFH ^-^rm-^FHT: Hdlld+B 
^ T^r^Tcl^: ^ T^Mdldld,^ F^WFLJ 
cT4T ^N^|Rch-^k-^Frat: 3#f 3WIK+BH, 
3W T^dHIr^cRT: q^SFIFn^ 

mWQ ^TTT^ ^dlK+I^HK«7 ^Rf 3FFT 

3$ NMkNM-3OT^I: d#d 

IfWT: I ^ 

^ HVMld-^FFI^kdH *TW S^RT 
^W^lR+-3Tk-3FMT: FT^n^f gd: ^-^SRF^ 
3^^4-cd ^l^dd'JI ^kd*iddl = 

^W^lR+-3Tk-3FTdT: FR2TR3 dRd^NId - 
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3Rrl3 fo^fcl ci|l^lR+: IIV® II 

MlfdHlRl'h^:« MlRlHlR-H' 1 * 

3R^’ I 3R*J: ?? ci(|^^|R*:« (#ET:) g 

(FTFT*r#n£ 3Fig^ 1 =3) Rl«qT ^fcT 

(i^) IIVo 

Though (to) one (ya/i) imaginary individual (prdtibhasika-jlva ) 
considers ( manyate ) that (tod) imaginary (prdtibhasika ) world (jagat ) 
as real (vasava) (within the dream), the other (arcya) 
transactional (vyamharika) (jim) (upon awaking) (considers) 
(them both) as apparent ( mithya iti). 

mRlHlRH ^frf I 

#T: *«m-3#qci MIRwIKHM 

'HcMIHId I R 3 FT^T ^Tcf I 

^T^F%IFT cTFR^ cR^fTN SFTFSfcTc^ 
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3TTO: TOM?llR+K<R: ^-JTTTcRTO^ TOTH 


c^-5^R HTRrRfF H RfhRt HTOdJ H 3 
cUfdcIHPd I TOHI^ ^ TOUM-di TO H TOT: 
TOFTF TOF HTO^MHNId^TOT HR: I V° 

^kdd S^RRT TOFT dl'dkd* HTTOTrf- 

TOIddlR+^dl TOR£lR*bHJ 

HTO Hr^Rl Rf^Rt HTOH HRHTRFF: ||V? II 
H:-- TON^lR+-^: ? - TO^ ? TORfilR^ TOT^ ? HTO 
SF^Rt I HITOTRk:- (HR: TO^' ? TORfTTO^ TOTf- 

hR^H) RlTOT # HTO^ IIV? II 

(Though) one (yah) transactional individual ( vyavahRHka-jiva) 
considers (pmtyeti) that ( tad) transactional ( vyamhdHka) world 
(jagat) as real (sa*ya) (i.e. within the waking world, less afflicted, 
but still not enlightened), the absolute (pdmmdrthika ) (jiva) (i.e. 
the wise person whose identity is the absolute) considers 
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(manyate) (both those) as apparent (mithyd iti). 

HNi+kMri mhicHc*! 

^Rf 3^4 l^H q 5 fo^Rn R3RR dMdc|R*IRT 
cn^ dfdlN 3MR*fcMI< 3RR: 

MKHlRlWlM: cT^-^N^lR^ ^RT^ ^ d^-^R 
N^IRRT ^ RRRRtR^RT I RcR[ 3 WI^RRRR^ 
3W h^fd I R ^ RcRR^^Rt I RfcR-R^RlRR-g'fHT 
dRT: 3RRRSJRRR SI^RdRKcdldJ dlRdlRX 
HI-H^I-hX ^dlRcd 3Rq RRT: 

^T: ScRTT^ ^cd^K'-M ^RTR-^- : d|rR-^WI- 

3#f 3dcdkd+- 

RT^Rd HRMdrdld, pNN-^-^ 
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d^llcMcd STCflcfct 

^IT|^f-^^JT-4ic|^Rh^| R i cRIT: 

^fRlTR^ft^TOt: *KIMc+-5RTtTcr-^^R 3#f 
cM: ^TrTT-^Mkd^-^TRR^ ^JIcf-^fe-ST^- 
RTSc^ ^ I FTTdHTT^-3Tft-^FRTf W 

FR.^P^ cT«IT ci||c|^iK+-3TR[-^rRff ^ 

T^i||fc|^MH | v? 

"FR2JT ffa TTO WW:" ffcl ,J .dMdl TRH 
HkNlRdH^ 3R: ^TTcf - 

5lr^icf cd«JdlcHdl II VR 


100 





































(c^|c|^iK4/- WKp #? ?? =d) ^ I 

(3F^I) ^idlcHHI - ^ II VR II 

Whereas ( tu ) the absolute person (parumaHhika-jlm ) (i.e. the wise 
person who knows the absolute) considers (pratyeti ) (his/her) 
identity with (limitless) reality ( bmhma-aikya ) as absolutely real 
(paramarthika) , does not recognize (pa vlksate) any Other ( anya) 
(reality), but instead (tu) sees (vlksate) (any other) as unreal (an- 
ria-atman) (i.e. as not paramarthika , not as real as oneself). 

MKHimkl I 3T3 WUMn£| 

#[: | 5TrWR-%- : 0T|r^- 

MIIHM J -M m 

3^d^ld I WTTd" 

cd^f 3TT?W^’ ^dTT^p: I 
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sHdicHHi ^q-^ei-wwid^ 

Rl<IHI'HI+R«l S^fcSJcT: IN<#TOd^TT^ 

W %d cRTTR fasqT g 3RRd TO d g 
ffcT 31W cTTcWI: I MR I 
qcf 5rricPlM^-^k-^ T^TTO e^M£|R+-5fa- 

o 

RddT: JTFTO^N^ 3 TcT ^ fosqicd =d £#fK=d 
^rT-^RM: Idl: 3 TNSR- 

MdldWH-dcd d-HN«J| 3-M^R-M =q MW^N 
1 f#7 ^TU-^kdd wl^cd ?R «|l4IM«rK-?SRT- 
S^TTFr cd|c|^lR+-4id^ldl: 3#RR-^- 

HT^RTOd d-HI^IM^Ncd =d 
3TRTFRFFRF7 3TR3RRTO% dTH-£SRd 
dld^Wld - 
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^4s^cMlPl 4ta>wiVd<s$ I 

3^|W||«T ^sw^iidl: w m\ II 

W *^4jw3lcMlft w 4fcsmf^ cR^ ? SfgWQ 

m rrf^ ? 3Tfq SipRT:? 3 ||*3. II 

Like (yatha) the refreshment ( madhurya ), fluidity (dram) and 
coolness (mitya) characteristics (dharma-s) of water (mm) 
inhering (anugamya) in the wave (j tarangaka ), thus (atha) adhere 
(anugata) in the bubbles (pkena ) also (apz) in that (tad-nistha) 
(wave), in the same way (tatha eva) the existence-knowledge- 
fullness (sat-cit-ananda) present in the witness-self (saksi-stha) 
inhere (anugacchanti) in the transactional (vyamharika) (individual 
and world) because of (that same) relation (as the wave to the 
water, i.e. as being a transformation without any loss in 
nature or any real gain, called vimrta , in other words, a change 
in name only), and through it (tad-dvara) (i.e. the transactional 
individual and world) (they inhere) in the imaginary 
(pratibhasika ) (individual and world). 43, 44 

RTpiHId I W(\ SSRT imp ^ Pc4 ^ ftc4 ^ 

snpp^icMiPi i w? ^tr 

dldd^lld, RTcf 
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dRiR. 3T?T 

HtK^Rmhhh d<tfP& ^ 3lft I 

$d: ^rf TWTH 3TN ^MIcFMi JTI^T- 

s^-itcq-ci|kH+u| fc|^MHIc|d^l d^T dl^-s^- 
^MIcH+cdl<'i=l\=IINyW^c| ^TWrT^Tf^ROT 

Mc|dHWcdl< 3TOWP 

C *\ 

Md|i>ldH^3kTd ’mtf \\M\ II 
^ 3IRTOIW? 3TORR^ dl^kdd 
<*lRkdl <m ^MRT% -MM-MH- 

^TT^JT: «(^|«KU ^N^Il^cilM^lR^ | 
d&Ruil^KJpd d^T MlRldlRwi IIW II 
*n%*n: ?x STf^H^K- 3 *iw<uR 4> s? 

dsRpT l^iPd I cWI ^ 5nfcRlRl% (3TTq 
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a^htfPd) (Itftf II 

RTWTT Wi I W SSRd cM ^MTRT% 3#f I 
dfijfci^J-i fNai* ?^q-^uii)|^cii^i: 

^rM^IWW^I: RTRRFTT: d^ ^M-*j<J|Hi 

^ r N^ldr^^ v -IM^ Ml: 3TFf 

^TII *|e!l«Tt I ^NfllR^: HlldHIKH^: Sc^dl 
^M£lR+-RTTdRTT^-^TO: 37fq ^I^^T I 
^TmT: drfdr^K-dt'-llkMd ^d<£ird<4,'J|MMIdJ 

RTT%3JT ?Td 3TrOTCNdRTd: J|U|Jj|U|^f^ ^jff: 

RR: iRRc^ 3TTWR^: I ^RTTH^-^M^Idi: 

N<HI-HNcldVd ^RRRT: 3#f di^ldl^- 

N<HI-H^IT: R=T 
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Id): 3#f 3d# # 

TdT# HTd W #T: HlkldlR-HRI: RR-^FTdT: 
M<MWH- J -M W dT d^ 

3#f 3^ldcdd d^J^R-^d^Id^ddd ddT 

_ cn _c n cn cn _♦_Ccn_^_♦ 

^^Mh-^TM r^jcimi hi^ii^-^mnmt 
dNdld-ciHIH, ^ cR^IH^RT: T#TdRT-^FTdT: 
3#f 3^Idcdd d# Sl^d-^d^lcd kKIHId 
dR: I "3^ *R 3HloHI H*-d=’4: Rddc^Rd-d#T3 I 
^Md^Mdld^-d 3d#d d T#Id" ?cdTR- 
IIVV II 

# cdM£lR+-vjJ)eMddl: 

^kd^Rd ^TRRT d# 3d: 
sRRl 3dlThHc| SSkd ^TdTd- 
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^ rsftt 

RR wu 3*r iivh ii 

%JR*f ? 3 %* ? 5RRIT: ?2 cR^ ? *3: I cR^T 

3# #° ? >^w|[ (cwt) fcraRa ii vh ii 

(In reverse order) upon the dissolution ( laya ) of (the form of) 
the bubbles (phena), their characteristics ( tad-dharma-s) of 
fluidity, etc. (dmm-adi) remain (syus) in the wave ( tarangaka), and 
( api) upon the dissolution ( vilaya) of (the form of) that (tasya) 
(wave) those (ete) (characteristics) remain ( tisthanti) in the water 

(rum ) as (yatha) before (pura ). 

sfcf I d-^MddVj $RRR RRt RTR 
SR-RI^cMI^I: ^diwyw cR^ RRfcT1 

^WMddV-l cR^nf^ Rltf RTR <3^ 5 RRRT: 
d<^HI^cM-d: RR W RdlNyid ^ fcIS^R cT^JT 
Pdy-rdd I *IRddN RRRR MtlHHcdld, cRif- 
^RRT: '^NtlHMrdld, RRRTcRTR^ R^RcR!^ RR- 
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c-HMN HK^kH^ui ^ Fcf: ||V*A II 


SSRT-RWT djyikcH WM- 

cl# <HRKI<KI: M^^Pd HT%fcl lltfi II 
MllcIHlfe'h'didfM^ #T ? (RTcT -h^m^iO 

arf ! ^:| d# 1? «RKI«KI^ *n^#T ? 

M^M'WPd IIV$ II 

(Similarly), upon the dissolution (laya) of (the form of) the 
imaginary individual (pmtibhasika-jiva) (and the imaginary 
world), the existence-knowledge-fullness ( sat-cit-ananda) 
remain (syur) in the transactional ( vyavaharika ) (individual and 
world), (and) upon the dissolution of (the form of) that ( tad- 
laya) (transactional individual and world) they continue to 
stay (paryavasyanti ) in the witness-self ( saksin ) (which is reality 
itself). 

Mlid-HIhH^M I mm HlPwiRH-5fa-5TOt: # 
mi m wm\- 'HNdM’-dl: 
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*TTtd ddRd | 3T3nfq d# d^HIdl: 3TR 

Hr^-dWM^-m^d- 3^Pd+l#^ 
WVlg cdN^lR+-^R-^T#T: # dTd d^T R^lcTT: 

^dlNyid# ^ M^d-HlPd 

HST Mlgdkd, dfdIN WFWg^ 

SRldldJ ^ ^T^I: 3dd# 3TN d sordid, 

C\ 

#: ^ McV-IH-di =d 
SlWTHcdl^ d^cdld, d^dcdTd, d^dcdld, ^ 

3TT^-dn%-cdkW I cd|c|^lR^- 


dtd-^KIId: d 3#d ^fd ^ It#: I %- 


cdl'dldHIH, 



MllddlR-ld<-3Ttd 


#%0T d^Wd H5T-373n^5vl-NdHlflfdd 


Tds[T^-#d FddTdTdd #-f# STFRUTI# 
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W4 Wr\ |<Hkd< M^IHH-yikWIkH-^- 
^^-^-T^T^-3TfW-^-?FFcT- 
^RTTC N'il'HIH 3#f dd^HKH %-cdl'dlR-^kR 

qf5: Mlid-HIhH^-^Tt^: 

ft?[m-3W R*Jv| I R-Wl- 
^ RTkn^r ^-MddiR-w Hdkid 

N^rrcT-^ l^TkMT^-^FWf- 

^TO^T-5|WT filled kd^-dT^T W STMkf ckTT 
cdN^lR^-^TR: 3TN cdN^IK^kdi-^IT 

^Wr^-5^TTf^-^N^|H^-^^UT-s|^dl5lW- 

N’il'HM 3TN %-ci||'dlR- 
3TTd^kdH IHd-^sjRBH ^rilNIdl^'JI 

Wd^n^-^-^r^-d^H-^sjRRkT 
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WTTT^.pdd 


R5[T-' 






^fPRT: 


mm- H^T^f-^-R?PTO- 


PJMf^T 5^H d^uV-W-Fm 


M^I^T 'Jlld 


m mom ?m-} 


I-^TRTT^ 


Kttellfrf 


mi p=r 


<^\ *\ 


r\ r*\ 

mm 


H ^T-+IHd^l 


3TRT-RTcT^r ^fTI^f-iTM-STsm-cll^id I sffT- 


JU^TT^R-^I^K^ clxWH-^-^UfTFq-^JT- 


rA 'Ax 


T^I-^q-WH-q^FcT 




Wmi-WiWi 5H: 5H: 


M RMTrf I "5 


mm% MM^Ikd W 


cT4T I 


3WW fc|Ndli>i ^ dl^iM 
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dldd, dd JJdTd I dldd, 

3TR5d-%: *^d STTdRTcd-MHNdHJ’' ?Td 
dtd 7jfH-?tWT ^Rt^T *lf Molded IdJ 
cFdTd. 37^ I^IW? Wkd-TdW Hcd^ 
*TTT%M 3T<^dT d dkddl fid Rdd, ^ 
RKdldl^dTd: ^MHt)d7^-^Trf% 

M^NdH^i "dtaTd^ga jj N^-^n^T wa\ wm. 

3TFdTd I HT ^fTFd: dT^-TdSd cTTS^: 3TFf 
%dT: I RHIMkd'Wd: ft Wkd-d#d€l ddT I 
Sd^KINdcdld, =d R^-3T^WI d dT^ddT I 

irt i 31F? ^wron^cd wnw d 5 

dlfddHJ" ^cddd^ 3#f 3^d-R^^-^R: 

M^NdH.1 "%dTWl¥dT d dTT%dTFr d dlkd+1 
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I" ffcf I 

I Mm'di q^qi^ cqM^|Rch-ds-^^Rq 

FFW^q qRI^fRTW^ qFT-^q- 

dl<lc^H TOf 3Frf:qFqt MldMIHd- 
N<WWI+K>J| q^-^cd I R-^q-H-H IKrdH^I 

"sOU qT ^ 3FT 3TRT^ d^T^TId^ 
d^iR-q" ifa ^rd^K'Ji w-^T^-q^cq^ 
'dld-^Tbcd =q Wd^Tbrd =q I ”q FFTOT q -dlcMW: 

qwqqT r s^qTT^-sjT^qmFqi^ qwq-dq- 

3^fRcn qM^iq^TTq-M^khcd-qq^T-^FRrT- 
cqd^KIdldrd =q McddH^fd ^N<H^Wq 
3MqfqF7 3^l4-qdfl-dN<fq qpJT: ^ dMMild I 


113 



m ^ RT^IUM-KIIN Wfm mm 


mV TOJ1FT Hl^rT-l^rT-^nWf H^ldlcH'-MH 
N'jll^d: w4- I cR^ \\M\ II 

O 

ot *R*£m i 
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